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INTRODUCTION

When the so-called “‘C@nsp:racy” of Pintos compieted two centuries [
was still in Goa, and my contribution to the celebratton of the second
centenary of this event was intendedly a muted one. As an eminent Indo-
Pwtﬁguese ‘historian Prof. S. Subrahmanyam Cput it explicitly in his
recent and much: mla!m book, T too had no intention of fighting the
colonial wars all over again. I only edited and published (and with an
unavoidable delay of two years) a collection of essays presented by Goan
reseamhcrs at the indlan ‘History Cengmss (Qoa Wniversity, Novembar
1987). ﬁat o ‘these was added one more on my initiative, and that was
' related to the ““Conspiracy’™ of Pintos by Mariano IDias. It was meant to
compim and m}ame another thought-provoking paper already forming

part: tﬂ:‘ the collection and- d&ahng with the “‘protesting pricsts of Goa™.
§ ok app&ared as Essays in Goan History C(1989). The cc-mt&aary

pasmed pr@tty unnoticed, thaugh some stray write-ups did not fail to
f both in Goa and i Portugal. In Goa Dr. .Carmo Azevedo

' by, startlng hls art:cie: It‘i the Goan da:ly

“lt ts a matte:r

rolt in mmm hmtary {.u) It tﬁt)k piace miy faumen years aftc:t the
Bostan T&a Part:y C1773) which led o the geﬂerahzed revolt among the
Amreric: css a:nd thaﬂ* War ef’ iﬂdegeﬁdeﬂce (1‘7"?5-—83) and two
: : (1‘789) which likewise,
_' 1ndepenﬂence of Braz.ﬁ? C1¥822)". The author further
: Zs B e levant documentation in Goa and Portu sal was kept
=x wraps izest the unpalatable truths should come to light. Much of the
1ﬁfarmanan that is available 1o us has come through the book that is now
being introduced in its first English translation_” However, in 1985 a
-Partnguese researcher found in the Municipal Archives of Porto a very
23t “tant documeﬁi .wiattng to the “Cansparacy‘* and e:ntntied Cop;a ez
Senrersga de Canspzrag&a e alta traicdo contra o Estado: Based on it he
wrote ““Ha dois seculos: Rewvolta frustrada para a ;ndependénc;a dc Goa™
(HistSria, ne--’?S ul 2 38 32—-46)- My attention was drawn to it by my old
professor and friend, Leopoldo da Racha, authcor of the classic work on
the Confrarias de Goa (Lisbon. 1973). He arranged to send me a
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rPhotocopy of the document traced by Ivo Carneciro de Sousa in Porto. It
is very likely that this document reached Porto with the personal
belongings of the Judge Jos€ da Rocha Dantas e Mendonga (former judse
of the High Court at Porto) who came to Goa as judge of the High Court
and conducted the inquiry and gave the sentence in the case of the
““Conspiracy”” He died in Goa in August 1792,

We belneve that this English version of J. H. da Cunha Rivara’s A
Con_;urag:ao de 1787 ermn Goa will make this event better known to a wider
readership and to researchers worldwide. Fresh interest and re-evaluation
of the event can thus be expected. and with new linkages and evidence
that may be available or found by researchers on the period and related

subjects elsewhere. Mryrxr. DPDias in his above-mmentioned chapter in the
Essays in Goarn History, refers to Cunha Rivara’s research efforts as
disirtforrrniatrior:. He sees Rivara. who was Chief Secretary of the Goa

SEovernment from 185SS to 1877, as disturbed by the events in the
neighbouring British India where the colonial rule was severcly shaken
by the so-called ““Sepoy Mutiny”™ of 1857, and by wvarious rebellions of
Sawant Desais and Ranes from Kolhapur and Sawantwadi on Goa border
in the previowus decades. The fears of the much weaker Portugucese
administration in Goa should not be ignored in such a situation. There
is much evidence of this in the official correspondence: in Goa Arxchives
(Morncdes 232 & 23388, Estrangeeiros, and Corfidernciais). The Portuguese
feared that these Maratha insurgencies would spill into Goa, and his fears
were not unfounded. The Portuguese had allowed telegraph linkage
between Bombay and Surat crossing Daman. The Erxtxsh roops were
also allowed passage through Goa for undertaking some operations to
check thhe rebels. Some rebels from Sawantwadi had sought refuge in
Goa. The Portuguese had accepted their request for asylum. but proposed
to take them to Africa., which they flatly refused on grounds of pollution.
The British tried to have thhem extradited., but the Portuguese adimi-
nistration tried its best to honour its pledge of refuge and to take the rebel
Desais of Sawantwadi to Timor as a compromise solution. The British
reluctantly yvielded and offered a steam vessel ““Prince Arthur’™ to ensure
that they were transported to the agreed destination. Incidentally and
strangely. no one seems to remember today this rebellicous component of
Timor population when so much is been said and written in Portugal
about the Timorese identity and their will to fight for their autonomy
against Indonesia (C°LL.F. Thomaz, e Cetetcr et Tirmor, Lisboa, 1994._. This
collection of essays includes one on Goa and four on Timor. CFr. Review
in /ndica (Bombay. Sept. 1995S). The author provides mno answer to our
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question on Timor. While providing a good picture of social relations in
Goa of the time of Corygjuracdédo and citing Rivaras contribution to
historiography. he has nothing to say about his political predilections and
involvement, which is essential for a critical assessment of his overall
performance and contribution as historian). Where did the rebel Desais
disappear? Goa Government, and Rivaraas its representative, collaborated
fully with the British administration and its representatives L ords Canning
and Elphinstone in quelling the revolt or mutiny, as the British chose to
call it. Rivara had therefore reasons to be suspicious of anything that
smacked of nationalist pride in Goans. His research on Conjuracdo has
to be seen in the background and not necessarily aimed at minimising the
revolutionary nature of the plot as was done by the British historiography
with reference to the Mutiny of 1857. However, the claim for meticulous
research and free from all bias (Lirnippca da macula da paixdo) needs to be
more crltically checked. Rivara was certainly aware of the efforts of
Ullrramar and Illiesrracdo Goaria to rehabilitate the Goans who had
fought the Portuguese colonial pretensions and suffered for it, like
Bernardo Peres da Silva or Mariano Jos€ Conceicio da Rocha. The
Portuguese liberalism gave the Goan intelligentsia an opportunity to
attempt this, and Rivara’s Aisrtorical researc/hz may be seen as a counter-
exercise. Barreto Miranda’”s description of the Serrerica Jde Conspiragdac
e Alta Traicdo as a judicial murder of the martyrs of Bardez is secen by Mr.

Dias as the red rag that provoked Rivara’s research on Corjuracdo,

specially in the sensitive context of comments on the elections in Nagoa
(Bardez) in 1861, as it is plain from p. 115 of the original Portuguese text
of the book. Rivara was personally and emotionally involved in these
elections on behalf of white interests and had referred in the Bolerirrt do
Governo to the mean and duplicitous character of the Goan natives. For
him (as to many Eﬂropeans and Americans even today) the innate Indian
subtlety was always an expression of meanness and machiavellism.
Hence, this book is not just a contribution to the history of Goan
nationalism, but also to the history of the colonial mentality of the author
and of the time when he wrote it.

There is much evidence of emotionalism in Rivara® s published
reactions (called reflexdes) on the issue of Portuguese crown patronage
(Padroadao) that was being cut to size by the Propagsanda Fide in the
changed political-military scenario in the East, where the British had
taken over as the dominant colonial power. Some of these reflexdes of
Rivara appeared without appending his name to them., and simply as
authored by a Portuguese. But that does not fail to reveal how emotional
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and hysterical the man could become over the issues that touched his
patriotic feelings, while the issue of “‘conspiracy” being used for electoral
purposes by the natives of Bardez is condemned by Rivara as fanning
““pseudo-patriotism of crude mob’’. His impressive and voluminous
Archivo Portugues-Orienntal and his interest in Konkani writings have
left many a Goan historian and nationalist obliged to his historical
contribution. A more critical assessment needs to be undertaken of
Rivara as documentalist and historian of Portuguecese India.

One could draw here a parallel to the Conspiracy of Goa with a similar
development in the Philippines under the Spanish rule (one can find more
parallels in the colonial histories of Goa and the Philippines but with
chronological delays in the Philippines). There too the anti-colonial
feelings manifested themselves in the narrow struggle of the Filipino
clergy for justice. Its most noted spokesman was Fr. Jose Burgos. He and
some other pr;ests lost their lives in their campaign for the ““filipinization
of the parishes”™ Jose Rizal s EZ Filibesterismo and Noli AMe Tangere
have recorded the representative value of this struggie in the wider anti-
colonial resistance. The colonial discrimination seen as colour
discrimination was mnot exclusively a Portuguese fault, neither was it
entirely absent despite greater degree of integration achieved by the
Portuguese in the colonial societies, chiefly due to their interest in
religious activities. It was not greatly different with the Spanish
situation, but these had to deal with less developed native populations
than did the Portuguese in the East, except in the Philippines where the
Hindu and Muslim influences were already sufficiently marked. It was
the educated clergy among the natives who experienced the discrimination
first, and when the white colonialists had no other superiority to display,
they usually fell back on the colour superiority. Racism has always been
the last desperate resort of the dominant sroups to assert their right for
domination. If Rivara believes that this was not true in the context of the
Conspiracy of Goain 1787 he was not reading all the facts for reasons best
known to him and also to us. Prof. Boxer has already drawn the parallel
between the Conspiracy in Goa and Tricornfiderncia of 1787 in Minas
Gerais. He points to the difference in the treatment meted ocout to those
found guilty. In Brazil only one of the eleven condemned to death was
executed., but in India the repression was more savage, and fifteen Goans
were exccuted with great barbarity. He concludes: It is difficult to
believe that this different treatment was due to anything else but colour
prejudice, since those reprieved in the frrcornfidencia AMineira were all

g
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whitec and the Goan victims were all coloured™ (The Porfreguuese Seaborne
Enpire, London: Hutchinson & Co., 1969, pp. 199-200).

The conspiracy., wrongly linked by tradition almost exclusively with
Pintos (a psychiatrist-friend of mine with whom I discussed this matter
some years ago, jokingly asked me if it was really a conspiracdo or a
ceornsripacdo of Pintos. He seems to have made a point: the native colonial
society represented by the Pintos seems to be felt left in the coid). had
three priests leading it, and one of them from Pinto family., namely Fr.
Cactano Victorino de Faria, Fr. Jos€é Antonio Gongalves and Fr. Francis-

co Couto, who had felt their talents and self-dignity hurt by the dominant

Portuguese colonial interests of the time and as represented by the

metropolitan whites and by the Goa-based meszicos or desceridernrtes. But
when these Goan priests were bypassed in favour of the South Indian St.
Thomas clerics for the appointment to the vacant sees of Cranganore and
Mylapore, they did not seem to realise that they were contradicting
themselves by their colonial and discriminating attitude towards the local
candidates of South India. The Malabar clergy certainly had greater right
to rule over their churches than Goa-born clerics. Rivara gloats on this
point to ridicule the ambitions of the Goan pricsts. However, a more
rccent piecce of evidence in the form of the published diary of Bishop
Cariattil and written by the priest who accompanied him (Varrfiarriaria-
rPresrhiakkarrn, trans. & edit. by Placid J. Podipara. Rome., 1971) discloses
the large gsame-plan of Fr. Cactano Victorinode Faria, thereal mastermind
of the plot to displace the Portuguese and to take over the control of
responsible posts in Goa. He was not opposed to Cariattil®s appointment
tothe Cranganore See, buthe woulddoitaftertaking over the metropolitan
Sce of Goa. He had even shown special interest in ordering from Milan
specially cut Malayalam letter-types which were better than those of the
Propaganda. It appears from the new evidence that the departure of the
priests Francisco Couto and José Antonio Gongalves to Rome for further
studies was not their ovwn move as presumed by Rivara, buton instructions
of Fr. Cacectano Victorino de Faria. It was only when Cariattil was
appointed and his own claims were ignored that Fr. Caetano Victorino de

Faria scems to have decided on the revolt. Aind was the death of Bishop
Cariattil in Goa and before reaching his See natural or part of the
conspiracy? It remains unclear. '

One could uscefully consult the documents appended to thhe Refreracdo
Artcilytrtica published by a Goan in Bombay, and of which Rivara served

himsclf to draw the infornmation on the inquiry. He could not find any
original. but only the doc. 24 of Rafitrcicdor Arnncalyricca. which copied the
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original from thc Archives of the High Court in 1835 and had found it
already in a bad condition. Curiously, the orthography of this documeent
does not tally fully with the document found in Porto District Archives.
What is also curious is the arrangement chosen by Rivara to present the
details of the inquiry and punishments meted out to the condemned. By
grouping them under similar penalties, Rivara found a way of avoiding
the unpalatable expressions in the original of the inquiry text which refers
to tortures administered to extort confessions. Rivara has no use for these
details, but seeks rather to distract the reader by referring to the
Frenchman serving as Sergeant Major of Cavalry in Bardez and was very
kind in the way he effected the arrestoftwo Pintos in Saligao. Inc:dentally,
a study of local rebellions in the bordering region under British rule in
1844 by Dr. P. P. Shirodkar (Purabhilekha-Purararva, II1, no. 2, 1985)
reveals direct link of some Pintos of Candolim with the rebels. It is only
on the basis of these continued links of Candolim Pintos with the rebel
clements during the time of Rivara that perhaps justify his appending a
genealogical tree of the family to his book. The native discontent in Goa
sensed by Rivara was not of his 1mag1n1ng, but despite his long t]tle of the.
book suggesting a wider scope than just the event of 1787, he failed to o
beyond the condemnation of the Conspiracy to the study of the roots of

the problem and its many manifestations. The whole issue is still
awaiting a well-documented rescarch on the Goan native society in the
18th century and later. We can look forward to the posthumous

publication of Mira Mascarenhas in the Hisrory of Christiarnity in India
(edited by the Church History Association of India). A doctoral dis-
sertation on late 18th century Goa has recently been published by M. J.
M. Lopes. Unfortunately it limits its scope to quantifying and presenting
graphically the results of the Pastoral Visitations to which I had drawn
public attention twelve years earlier, and does not bring any substantially
new interpretation into the debate.

The Viceroy of Goa in 1 760 (not too far before the ““Conspiracy”” date)
had studied the reluctance of Goan natives to participate in the Portuguese
military service and wars of the New Conquests, and he decided among
other things to issue an ordinance banning under heavy penaltles the use
of the expression zzegro (black) or cachorro (dog) to refer to the Goan
natives. His ban was aimed at the Portuguese, including expressly the
mesticos (porgue nestes airnnda mais qgque rnos mesmos FEuropeos reina
agucelle luciferino vicio). He was referring to the vice of pride (soberba)d
or what we may describe as the ““white superiority”™’ ., smacking of racism,
which he considered greatly responsible for the native difference towards
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the Portugucese colonial interests. The growing white superiority of the
Lreso-descernnderrtes needs 1o be understood as a reaction to their losses in
IDaman and Bassein where they owned large estates and which had been
overrun by the Marathas in 1739, It was a bitter experience for thec
mestricos to swallow. A growing pressure of Goan natives to deprive them
also of their monopoly over the local army made them more insecure and
hostile. The Viceroy deserves credit for the boldness of his assessment,
which was not a wvirtuce of many of his countrymen then or later. The
official cultural openness was also an expression of short-lived Pombaline
Lo reforms.  To be fair to Portugal, its policy during the colonial times (at
least in Goa) and even in the post-colonial period has not denied its
citizenship to its former colonial subjects.  In practice, the integration of
the colonial subjacts into the mewopolitan society may not have been
"'.‘always free from certain prejudices based partly on conscious
’_dts«crlm:natlon, or more. often on problems. of cultuaral adaptation..
: FJust a few years before the year of publication of Corijuragcdo, the
;Goan natives had succeeded in obtaining the abolition of the local army,
heightening thereby the insecurity of the descendentes and also the
patriotic fears of Rivara. WVariocus revolts of the Ranes should not be
considered seriously as any freedom struggles of Goans. Their revoits
were largely in defence of feudal rights that were being challenged by the
Portuguese administration and by new plantation interests that had come
into Satari in the wake of demand for teak for the construction of the new
‘railway line.  Satari forests were the real target, when plantation
concessions were being sought by some foreign companics ostensibly for
coffee and cotton cultivation. Lands were also being usurped by a State
sponsored  sociedade parriotica de baldios as a hopeful project of
reducing. pressure on cultivable land in the Old Conqguests of Goa, and
hereby hoping to stem the tide af emigration. All this came after the time
f Rivara, but his great interest in the preservation of the Goa village
communitics was also a covert expression of preserving an institation
wwhich was by its very nature caste-oligarchical and opposcd o any
structural change in the property relations as demanded by needs of
modernisation and as analysed by Francisco Laais Gomes in his A
L iberdade da Terra e a Economia Rural India Portugueza (1862, Was
Cunha Rivara trying to ignore the. non-Brahminical sage from Salcete?
e sought o pamper the - tradit:onaily entrenched  rural interests,
predominently of the Brahmin caste and keeping them thereby satisfied
with their inherited. pride, rather than meddling into the general public
issuecs. He se=ms to have had little influence on the Bardez and Tiswadi

-
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Brahmins who led the Conspiracy of 1 787. His defence of the Goan
village communities should not be interpreted as an exercise of political
altruism. We must, therefore., note that he belonged to the historical trend

of his contemporary Alexandre Herculano in Portugal, as a champion of
middle class gentry and its municipal

and corporate institutions. His
publications and those sponsored by him through Felippe INery Xavier or
Miguel Vicente Abreu reveal this preference. His historical intervention -
was therefore not devoid of political orientation, just as in the case of
Herculano in Portugal. Despite their great stress on archival documents,
they saw in history a guide for the political needs of their present.
Rivara’s Archiivo Porrtugues-Oriental was an extension of Porriegaliae

AN oriterrnieriter Historica to the colonial history in the East. His patriotic
defence of FPadroado rights also reflects Herculano’™s special concern.
Rivara did honour the Portuguese colonial administration as a worthy

parallel to his contemporary and able administrator-historians of British
India, such as Elphinstone, Duff, Maine, etc.

Rivara was convinced that
history was an essential tool for aa suaccessful coloniall’ administratiton.

Some other considerations before we conclude: Whether thhere were
links of the Goan conspirators with Tipu Sultan or not, we have had more
research recently coming out from Ermmestina Carreira on the basis of the
contemporary French documentation. The Mhamai link of this period of
Goa’s history and their greater involvement in Malabar trade at this
jJuncture nceds perhaps to be better explored to obtain more clues to the
conspiracy episode and events of the time.

There are also some other
lines of analysis that have not been pursued: What was the British
reaction to the episode? IDid they take notice of it at all? Had the
conspiracy succeeded., what would be its fate under the grovwing British

hegemony. let alone the interests of the French or of thhe neighbouring
native chieftains, including the Marathas and Tipu Sultan? There is
another curious side-issue of the conspiracy to which very recently a
Goan writer, Carmo de Noronha, had made a reference. He refers to one
of the consequences of the brutal suppression of the conspiracy on the
psyche of the Goans from Bardez, unlike thhose of Salcete who were not
involved in the conspiracy (withh one single exception?) and consequently
did not have to face the repressive measures.

S These responded
enthusiastically to State sponsored programmes and subsidies for Goans
wishing to proceed to Portugal for higher studies.
Bardez opted for it for a very long time.

"Hardly anyone from:
historical

It appcecars to be a reasonable
explanation for the preference shown by Bardez people to
emigrate to non-Portuguese territories instead.
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To conclude, I wish to touch on another characteristic Goan trait
({prerhaps reinforced by Portuguese heritage of mid lirngrea) in the attitude
«f two outstanding Goan disciples of Rivara, namely, Felippe Nery
Xavier and Miguecel Vicente Abreu. Both made notable contribution to
L CGoan historiography under the direction and patronage of Rivara. While
A breu was an employvee of the Government Printing Press, Xavier was a
i first grade official in the Department of Finance. They did not seem to
e above petty academic rivalry, and Abreu felt victimised by the other,
when he saw his pay cut to half of what was approved in the State budget.
¥ am not sure what was the final ocoutcome, but he pleaded with Rivara,
the then Chicft Sccretary of the government. to protect his interests.. The
textis thought-provoking in the context of the history of mentalities: ““1f
Your Excellency feels that T have the law on my side; please do not leave
it to the interpretation of Mr. Felippe Nery. because this country chief (X
N SOrry to say so) docs hc:rt sScem to be snahncd to help his own subject
as you Portuguc%e <> ff!glalq do, whenev¢r you have an opportunity to help.
It is for this recason that God has been kind 1o p!.«_ic.,e YOou over us: May. tht..
L.ord keep your Excelicncy, my chief and protector, for many years.””
(translated from the correspondence of Rivara at Evora Public Library).
Abrecu secms to reflect what is contained in an old Konkanit proverb. of
S€Rons F:;’g)‘c:;:C‘iiea 2rcryerrrr griel T lernr. o rerrt. preesis Kan: "dyachec Sarigatcr
el lenr nhicoi, meaning it is bcttmr o dic at the fect of a Portuguese man,
than to live in the company of a G()an Christian (C‘anarz:ﬂ, kart cdy):. But
Joao de Barrus t.c:lis us that a P‘ortugucse does not suffer as. much by hc:ng
forgotten as with the praisc of another! (Peccada - da Asia). We noced - a
more human portraint of Joaguim Heoeliodorode Cunha Rivara and a clearer
- picture of his involvement and response in the Goan cultural and polnuc.,al
: anib:cnce S Such an attempt is bound to reveal that ““historical objectivity ™’
-~ ¥% only a qualnf‘apd human achicvement. Perhaps this publication of
Rivara® s work in English translation may motivate wider interest in this
man who is barely known in his own country.

IDr. Teotonio R. de Sowuza,
I isbon
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